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Commentators have not expressed much interest in Paul’s expression, év
pimfj odpbaiuol (“in the blink of an eye”). Some mention a parallel in Test
Ab 4:5.1 Rarer, however, is a reference to Paul Billerbeck’s citation of rab-
binic analogies.2 David Daube and Allen Kerkeslager have both examined
the expression at some length.3 Carl Siegfried apparently was the first to
draw attention to the rabbinical expression that corresponds closely to that
of Paul: 1y 971 (“the blink of an eye”).4 Daube refers to several texts with
the expression, and Kerkeslager lists more occurrences of "y 9777 in rab-
binic texts—making good use of the Bar Ilan Responsa database—but is
more interested in attempting to establish that 1 Cor 15:51-52a was derived
from an earlier Greek liturgical tradition that was itself based on a Hebrew

1. See, e.g., Schrage, Der erste Brief an die Korinther, 4:373n1863;
Lindemann, Der Erste Korintherbrief, 367; and Zeller, Der erste Brief an die
Korinther, 520n396. Zuntz (Text of the Epistles, 39), Kerkeslager (“Evidence,” 69)
and Allison (Testament, 138) believe that an occurrence of the Greek phrase in the
Hygromanteia of Solomon is “independent” of Paul. But that thesis is almost cer-
tainly incorrect. See the discussion below in footnote 3.

2. See Str-B 2:156 on Luke 4:5 &v atryufj xpévov. BAGD (s.v. pimn) cites Str-
B 2:156), and Conzelmann (First Corinthians, 297n41) cites BAGD.

3. Daube, Sudden in the Scriptures, 76—79 (cited by Schrage, Schrage, Der
erste Brief an die Korinther, 4:373n1863). See also Kerkeslager, “Evidence,” who
does not refer to Daube’s investigation.

4. See Siegfried, Analecta rabbinica, 1-18 (9), whose citation is genus
dicendi Talmudicum Berach 2b (“a Talmudic manner of speaking—presumably in-
tending b. Ber. 2b”). Siegfried’s contribution is noted by Levy, Neuhebriisches und
chalddisches Worterbuch, s.v. 97n.
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source. He argues that the Hebrew phrase has two basic usages: (1) to ex-
press the “brevity or immediacy of an action”; or (2) to express the “super-
natural speed of an action by God or an angel, especially in traversing a
great distance.” Raymond F. Collins suggests that the “phrase is drawn
from popular parlance.”6 Siegfried, Daube, and Kerkeslager have all
demonstrated that the phrase is a rabbinic form of speech. Against
Kerkeslager, I will argue that the phrase has one primary reference—name-
ly, an “instantaneous moment” signified by the blink of an eye—and that it
is simply used in a variety of contexts, some of which describe the speed of
divine action, in its approximately 900 appearances in the database. The
concept of the blink of an eye as a reference to a moment in time apparently
emerged in the speech of Greek, Hebrew, and (perhaps) Aramaic speaking
Jews in the years before the Common Era or in Paul’s time. The phrase {71
1Y is (curiously) absent from the Dead Sea Scrolls, the Mishna, and the
Tosefta. Equivalent phrases appear in later Samaritan Aramaic and
Mandaic.” Various signemes for “blinking one’s eyes” occur in Hellenistic
Jewish texts before Paul that refer to something in addition to a physical
gesture.8 Those uses are not demonstrably significant precursors of Paul’s
phrase in 15:52.

5. Kerkeslager, “Evidence,” 70-71. For the first usage—as the equivalent of
Y37 “moment”—he refers to y. Ber. 1.1; Exod Rab 45; Lam Rab 2; Midr Sam 3
(Buber, ed.); “brevity of immediacy of an action” in Pesiq Rab (Supplement 1) 2’
(Ish Shalom, ed.); b. Ber. 2b; b. Shab. 34b; Mek Shab 1 to Exod 31:14; Cant Rab
(Vilna, ed.) 5; Pesiq Rab Kah 24 (Mandelbaum, ed.); Midr Rab Qoh 11°. For divine
action, he refers to Mek Pischa 14 to Exod 12:37, 41-42; Gen Rab 59; 77; Exod
Rab 45; Cant Rab 3 (Vilna, ed.); Midr Cant Zut 8 (Buber, ed.); Midr Tanchuma 9
(Warsaw, ed.); Midr Pss to Ps 90; Otsar Midrashim 1, 253, 474 (Eisenstein, ed.). He
actually quotes none of these texts. For the references, see “Online Responsa Pro-
ject.”

6.  Collins, First Corinthians, 580.

7. One can check this statement with the following: (1) Abegg et al., Dead
Sea Scrolls Concordance; (2) Accordance software for the Dead Sea Scrolls and
Targumim (see “Dead Sea Scrolls Resources” and “Targums”); (3) the Bar Ilan
Torah database (responsa.co.il); and (4) the Comprehensive Aramaic Lexicon (cal.
huc.edu).

8. I will make use of this term from semantics. It is “defined as a meaningful
unit on the abstraction level of langue systems,” for which see Heger, “Text Coher-
ence,” 44. Langue is the level of an entire language. The level of langue includes
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The structure of the argument below is straightforward:

(1) Paul’s phrase can only mean “a moment in time” in the context,
and it is patently obvious that there were Jews in the church in
Corinth.

(2) pumy is not used frequently in Classical Greek.

(3) There are no extant Classical or Hellenistic uses of Paul’s phrase
to signify a moment in time. Reasons why this is not a fatal argument
from silence will be outlined below.

(4) Blinking one’s eyes in Classical and Hellenistic Greek could have
a variety of meanings.

(5) Of three possible independent use of Paul’s phrase, only Test Ab
4:5 is valid. Greek Jewish texts such as 1 Cor 15:52 and Test Ab 4:5
indicate that in the first century and shortly thereafter the phrase could
signify a brief moment in time.

(6) Later rabbinic texts in Hebrew warrant the view that the phrase is
of Jewish coinage.

(7) Later texts in Aramaic (both Samaritan and Mandaic) also are evi-
dence of signemes in which the blink of an eye mean brief moments
in time.

Two conclusions are possible. First, one might conclude that the signeme
was developed independently by the authors of four texts or groups of texts
without a common source: 1 Cor 15:52; Test Ab 4:5, rabbinic texts, and
Samaritan/Mandaic Aramaic texts. Or, and far more probably, one can and
should conclude that the signeme developed in the Greek and Hebrew (and
perhaps Aramaic) Jewish community at least during Paul’s time if not be-
fore.

multiple languages. Cuardn (Connotation and Meaning) writes, “For example, the
synonyms soixante-dix/septante refer, on the language plane, are two signemes that
correspond to one noeme ‘70’ and one class of denotata” (139). A noeme (a unit of
meaning that exists in more than one language) is a “concept defined intensionally,”
and a “class of denotata” is a “class defined extensionally that belongs to a noeme”
(151). For example, the various signemes for “blink of an eyebrow” have a number
of meanings in different languages (and even in the same language), but some refer
to the class of instantaneous moments in time. A signeme can be defined also as “a
sign viewed from both its material aspect and its content”; for this concept, see
Cook, Structure and Persuasive Power of Mark, 91, 351.
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Premise One: The Meaning of the Signeme and
Jewish Christians in Corinth

At the outset, one should establish several non-controversial points. There is
no significant alternative interpretation of Paul’s phrase, év pimjj d¢baiuod,
other than a reference to a brief moment of time. Uses of similar expres-
sions in the Hebrew Bible and LXX can signify derision, arrogance, or even
a wanton gaze. But none of those possibilities are remotely relevant for 1
Cor 15:52 which in context can meaning nothing other than a brief moment
of time. This is also warranted by the immediately preceding phrase év
atéuw. Several examples in Aristotle illustrate the significance of that
phrase. He writes, oty ofdv Te eis dtépous ypdvous dicutpeiobar Tov xpdvov (“It
is not possible to divide time into indivisible units of time”).” Compare this
text in Aristotle: davepdy odv dtt xal O ébbapuévov xal Td yeyovds &v dTépw
T wév Edbaptar 6 0 yéyovev (“It is also evident, therefore, that that in
which that which has ceased to be has ceased to be and that in which that
has come to be has come to be are indivisible [or “in an indivisible mo-
ment/time”]”).10 The burden is on any interpreter who wishes to claim that
Paul’s phrase, év punfj épBaipol, had any significance other than a brief mo-
ment in time. The other point to be established at the outset is that it is a
demonstrable fact that there were Jews in the community in Corinth in addi-
tion to former pagans, even if pagan Christians (1 Cor 12:2; 8:10; 10:27)
outnumbered Jewish Christians (1 Cor 7:18; 10:32; 12:13). And the Crispus
of 1 Cor 1:14 may be identical with the synagogue ruler of Acts 18:8.! In
addition, the large number of references to the LXX in the letter indicate
that Jewish and gentile Christians in Paul’s community were familiar with
the Scriptures of the synagogue. One can assume that such gentiles (God-
fearers) understood Jewish expressions.

9. Aristotle, Phys. 8.8 (263b.27-28).

10. Aristotle, Phys. 5.5 (236a.5-7) (translation of Barnes, ed., Complete Works
of Aristotle, 1:398); cf. Aristotle, Physics, 112 (“It is also evident, then, that the
time in which what has passed away has passed away or in which what has come to
be has come to be is indivisible™).

11. For these arguments, see Schrage, Der erste Brief an die Korinther, 1:31—
32 (“7.18 would be hardly meaningful if there were not Jewish Christians such as
Aquila, Priscilla, and Apollos, and the Cephas party was hardly recruited from Gen-
tile Christians™).
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Premise Two: pimy and pomy) in Classical and Hellenistic Greek

Paul’s word for the “blink” (p179)) of an eye is fairly rare in Classical Greek
and only occurs about sixty-seven times before the use in First Corinthians,
none of which signify the blink of an eye.12 Some scribes were more com-
fortable with pomy which could mean the “turn of a scale,” “downward mo-
mentum,” and in an important sense, it could refer to a “decisive mo-
ment.”" Lampe’s Patristic Greek Lexicon includes “motion” and “any
slight movement” as optional senses of ﬁomﬁ.m For example, in 3 Macc
5:49, the Judaeans thought that a charge of elephants “was the very last mo-
ment of their lives” (dotdtyy Plov pomny adrols exelvyy d6favtes elvar).'
pomh does occur with édBadyod in patristic texts.!

12. Using the TLL (Thesaurus Linguae Graecae [stephanus.tlg.uci.edu]) one
can verify this statistic. “Rapid movement, rush” (Montanari, ed., Brill Dictionary,
s.v. purry). Cf. Euripides (Iph. Taur. 885) has modév piméit (“rush of feet”).

13. P46, D* F, G, 0243, 6, 1739. Zuntz’s (Text of the Epistles, 37-39) citation
(based on Tischendorf’s Novum Testamentum Graece [8th ed.]) of Gregory of
Nyssa as a witness for this reading—which he noted he could not check—should be
corrected by the superior edition of In sanctum pascha (GNO 9/1:252), which re-
places the inferior reading of PG 46:660: &v pinfi ddfBapod tedechijoetar %
avdotagtg (pumn 08 ddpbaiuol émipvoig Preddpwy éoti) (“the resurrection will be
completed in the blink of an eye [the blink of an eye is the closing of the eyelids]”).
Cf. LST 1575.

14. Lampe, ed., Patristic Greek Lexicon, 1218 (section 3a).

15. Cf. a similar use in Wis 18:12 mpdg plav pomny % évripotépa yéveats adTidy
diédbapto (“in one instant their most valued offspring was destroyed™).

16. There are approximately 200 uses of poms prior to the New Testament (but
not paired with ébBaApol). Gregory of Nyssa, Comm. not. (see GNO 3/1:24) uses
porfi ébBatpol: olite Tedeutd moTe Ev TGV TPIBY ToUTWY TPoctimwy x&V Woel PoTr
ddBaiuol (“neither of these three persons [i.e., the trinity] dies even for as much as
an eye[lid]’s motion™). Cf. the TLG for other patristic instances of pomy ddbauod.
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Premise Three: No Extant Classical or Hellenistic Uses
of Paul’s Signeme (with Any Meaning)

There are good warrants for believing that Paul’s signeme is of Jewish
coinage, since it appears in no extant non-Jewish Greek texts prior to Paul.'”
Although this is an argument from silence, and although the phrase could
have appeared in texts that have perished, it is clear that there were many
ways in Classical and Hellenistic Greek of expressing an instantaneous mo-
ment in time. Options included aTtyun ypdvou (“a point/moment of time”);'®
&v dxapel xpévew (“in a hair’s breadth of time™);'” and v dréuw (“in an indi-
visible moment of time”).20 In addition, there were many signemes for ad-
verbs such as “suddenly” or “instantly.”21 Thus, a considerable number of
synonymous expressions were in common use, and that makes the non-ap-
pearance of pumy ddbaipol before Paul all the more remarkable. One won-
ders why that phrase is missing in the texts if it belonged to a normal Greek
vocabulary. It is still an argument from silence, but it is an argument from
silence that is not fatal, because of the massive data on the TLG and the ex-
istence of so many expressions for a “moment” or “suddenly.” Neverthe-
less, one cannot absolutely rule out the possibility that pim) ddbbaiupol exist-
ed prior to Paul in (pagan) Classical or Hellenistic Greek usage.

17. The TLG and the papyri.info databases have no occurrences of the
signeme in pagan texts. Apparently, no Classical Latin text used the concept of
blinking eyes to refer to time. I thank Robert Kaster for this point (personal commu-
nication on June 3, 2023). Tertullian, Marc. 5.10.14 (cf. Res. 42.1) has in oculi
momentaneo motu (“in an instantaneous movement of the eye”), a translation that
differs from the Itala’s and the Vulgate’s in ictu oculi. MS 77 (G 012) has ictu vel
nudu oculi (“a blink or nod of the eye”). See Houghton et al., Principal Pauline
Epistles, 293.

18. Pseudo-Plutarch, Lib. ed. 13b.

19. Aristophanes, Plut. 244; Diodorus Siculus, Bib. hist. 3.33.3; 3.40.6.

20. Aristotle, Phys. 5.5 (236a.5-7).

21. Cf. Woodhouse, English—Greek Dictionary, s.v. “instantly”; “suddenly”;
“quickly”; and “moment.” Giithling, Enzyklopddisches Worterbuch, s.v. Augenblick
and augenblicklich (46); Moment and momentan (338); and plotzlich (376).
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Premise Four: Blinking One’s Eyes in Classical and Hellenistic Greek

Although it only occurs approximately twenty-five times before the New
Testament period, oxapdapdoow refers to the physical act of blinking one’s
eyes, but there is no reference to time.?* The verb émi\ilw could be used in
contexts where winking was a sign; for example, a beggar taunts Odysseus,
obx dietg 11 09 pot émAlifovow dmavtes (“Do you not perceive that all are
winking at me?”’)—that is, the suitors are signaling to the beggar that he
should drive the unrecognized Odysseus from his home.”

A verbal form of “wink with one’s eyes” (diavebovtes édpBaiyuois) appears
in several LXX texts where the signeme refers to derision but not an instant
in time.”* The use in Sir 27:22, Siavebwyv dpBadud Textalver xaxd (“one
who winks an eye devises evil things” [New English Translation of the
Septuagint (NETS)])—which does not exist in the Hebrew MSS—also indi-
cates derision. In Isa 3:16, the construction, év vebpaow ddbaiudv (“with
winks of their eyes”), apparently refers to arrogance or the women’s wanton
nature: tdde Aéyet xlptog AvD v Uwbnoav ai Buyatépes Siwv xal
¢mopelbnoay OYMAG Tpaxhhw xal év vebpaoty ddbadudv xal Tf mopela TV
mo0&Y dua clpouvsal Tovg xiT@vas xai Tols moglv dua mailovoal (“This is
what the Lord says: Because the daughters of Sion were lifted up and
walked with an uplifted neck and with a wink of the eyes, all the while
sweeping their tunics in the gait of their feet, all the while being playful
with their feet” [NETS]).25 The signeme does not mean a moment in time,

22. See, e.g., Pseudo-Aristotle, Physiogn. 808a.l (ta p&v yap Tayéws
oxapdapdTTovTe T6Y dupdtwy . . . (“for rapid instances of blinking of the eyes . .
.”); Hippocrates, Int. 43.

23. Homer, Od. 18.11. Cf. LSJ 644 for other examples; see Apollonius, Lexi-
con Homericum, s.v. émdhifovat (¢mAAlew éotlv T Tobg ddbalpobs émixataxddy,
where émiA\ilewv means closing the eyes).

24. Ps 34:19 LXX (35:19 MT [y wp]; Tg. Teh. 35:19 [parrya o],
Peshitta aauass @imison.). Cf. Prov 10:10 LXX 6 évvebwy 6dbadpois (MT v vp;
Tg. Mish. 792 1"n7T; Peshitta ,masiss wia); Prov 6:13 LXX 6 . . . évvelel
ddbaiud MT 1pa pap; Tg. Mish. "1'pa rin; Peshitta ,mes,as i [all referring
to malicious gestures signaled by winking eyes]).

25. Kraus and Karrer, eds., Septuaginta Deutsch, 1234, who have klimpernden
Augen (“blinking coquettishly”). Targum Pseudo-Jonathan Isaiah 3:16 has this
equivalent: PIp 1pa70MAT IR ™A R (“they went lifting their neck[s] and wink-
ing their eyes”). Cf. A. Sperber, Bible in Aramaic, 7.
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however. A use in Joseph and Aseneth does not refer to time either, but to a
beckoning gesture: xai é&étewe Tag xelpas avtol Twond xal éxdAece Ty
Acevid T4 vebpatt t@v ddbaiudv adtol (“And Joseph stretched out his
hands and called Aseneth by a wink of his eyes”).26 In Aristeas’s letter, the
word apparently refers to a moment, in a description of the various hidden
orifices at the base of the altar through which sacrificial blood flows: g
pomfi xal vedpatt mavta xabapilecbar T cuvaydpeva maumAnbij Tév Bupdtwy
alpata (“so that in a moment and a wink [or “nod”] all the blood that accu-
mulates from the sheer number of victims can be washed away”).27 If
velpa in that sentence signifies a motion of the eyes and not a nod of the
head, then it is close to Paul’s usage because it also refers to a nearly instan-
taneous moment. One may—if that supposition is correct—assume that
some Jews in Alexandria were familiar with the notion of blinking one’s
eyes as a means of referring to a moment of time although the use in
Aristeas is not a precise parallel with Paul’s expression.28

Premise Five: Three Later Uses of pimy 6dBaApod
Possibly Independent of Paul

After Paul, Christian authors adopted pimn édbBaipod. In a fairly contempo-
raneous apocalyptic text from the first or second century CE, the archangel
Michael ascends to heaven in the blink of an eye (xal &vijAbev eig ToUg
obpavols v pimsi 6dbaduot).” Dale C. Allison argues that the “external evi-
dence” warrants the conclusion that some version of the Testament of
Abraham “was in circulation by the third century,” although he believes that
the long recension is “early Byzantine.”*° However, its “ancestor” may
have had “a much earlier date.” Francis Schmidt ascribes a much earlier

26. Jos Asen 19:10 (Burchard, “Joseph and Aseneth,” 233).

27. Ep Arist 90 (SC 89:147-49); 1 owe this reference to Zuntz, Text of the
Epistles, 38).

28. SC 89:72-77 discusses the Alexandrian context of the letter. For an exam-
ple of the word used for the nod of a head, cf. Montanari, ed., Brill Dictionary, s.v.
pimA. Longus, Daph. et Chloe 3.15.4 (Ilpétepov . . . éx vevpdtwy xal yEAwTog
ouvePdAeto, “previously she had understood this from nods and smiles” [transla-
tion by Montanari]). The same meaning occurs in Xenophon, Anab. 5.8.20.

29. Test Ab 4:5. Cf. Schmidt, Le Testament grec d’Abraham, 106.

30. Allison, Testament, 138.
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date to the long recension.’! Whether the phrase in Test Abr 4:5 is Jewish
or instead is the addition of a scribe is a matter of some difﬁculty.32 Since
Schmidt includes no MSS (or versions) in the apparatus of his edition that
do not have the expression and given the later rabbinic evidence one may
justifiably assume that it is authentic.

A far more questionable text, however, is a passage in a late medieval
composition, entitled the Hygromanteia of Solomon. Giinther Zuntz men-
tioned the signeme’s presence in Joseph Heeg’s edition of Codex
Monacensis Graecus 70 and argued, “The character of the writing precludes
the assumption that the expression comes from 1 Cor. xv 52.%% He goes
even further in his description of the Hermetic author’s usage: “It is an inde-
pendent testimony demonstrating that it belongs to popular Greek.”* Zuntz
failed to notice that the signeme simply derived from the usage of Byzantine
(Christian) Greek—and that one easily sees evidence of such Greek else-
where in the MS and in other MSS of the Hygromanteia. In a description of
the “Sun’s plant” that the treatise names ‘“helioscope” (T6 Pdtavov Tod
‘HAiov xadeltal nAtoondmos), the author includes this recipe:

31. Allison, Testament, 38, 40, who believes that the long recension and short
recension developed in parallel from a common (Jewish) archetype (see 12-27).
See also the conclusion of Schmidt, “Two Recensions,” 80: “the T Abr was very
likely written in the second half of the first century A.D.; it is possible that he origi-
nal was composed in a Semitic language; in this case it would then have been trans-
lated into Greek, forming the short recension. MS E and the Slavonic version are
currently the best witnesses of this state of the tradition. It was further reworked in
a Jewish community of lower Egypt in the second, or indeed at the beginning of the
third century, forming the long recension”; he also writes that there are “about ten
words attested only since the Christian period in the MSS edited by James, the tra-
dition represented by E contains only four” (67); Turner, “Testament of Abraham:
A Study,” 49-54; “Testament of Abraham: Problems.”

32. Kerkeslager (“Evidence,” 69) mentions these options: “Jewish author, a re-
censional editor of uncertain identity, or a Byzantine Christian editor.” Allison
(Testament, 138) considers the possibility of Paul’s influence but discounts it due to
the rabbinic evidence.

33. Zuntz, Text of the Epistles, 39 (with reference to Heeg, ed., Catalogus, 163
[line 36 (252 verso in the MS)]). Cf. The translations of the MSS of the treatise by
Marathakis, Magical Treatise, who unfortunately only presents translations and
does not edit the MSS.

34. Zuntz, Text of the Epistles, 39.
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Put its flowers and fruit within the skin of an eagle and carry them
upon you. If there is treasure somewhere it will be revealed at once in
the blink of an eye

xal T& @vy xai Tov xapmdv adtol Bdle eig Oépua detol xal BdoTale
peta ool. xal &vba vt Onoavpds, mapavtiva dvewydioetal, s év purd
) ~ 35

ddbBatypol.

loannis Marathakis dates the text to the thirteenth or fourteenth century.36
The MS (as do the other MSS of the Hygromanteia) includes clear indica-
tors of Christian (i.e., Byzantine) Greek. Sunday is the “Lord’s day”: Tfj
xuplaxi] dyyelot xal daipoves (“the angels and demons [belonging to] the
Lord’s day/Sunday”).3 7 1t is not impossible that a Jewish author would use
such contemporary language for Sunday, but it seems more likely that it is
simply the language of Byzantium. The angel and demon of the first hour of
Wednesday (superscript: T¥ig Tetaptng dyyehot xai oaipoves [Wednesday’s
angels and demons]) are 'OuvptjA (“Ouriel”) and Aout{idép (“Loutzipher”):
dpa o' "Ayyeros ‘Ovpid daipwy Aout(idép (“the first hour: the angel Ouriel
and the demon Loutzipher”).38 “Lucifer” is certainly an example of Chris-
tian language—that is, “Lucifer” is not an element of Jewish demonology.
Many other MSS of the Hygromanteia include mentions of Christ or other

35. Heeg, ed., Catalogus, 163 (lines 34-36) (translation from Marathakis,
Magical Treatise, 249).

36. The names of the days are ecclesiastical (i.e., after Constantine). Cf.
Marathakis, Magical Treatise, 37-38. The “chief demon of Wednesday” is Lucifer,
transliterated as Loutzipher or Loutzépher, which he argues is an “Italian pronun-
ciation”; in addition, a “Greek of the early middle ages would not have used”
Loutzipher for “Satan” (75). Instead, they would have used éwoddpos. Lampe, ed.
(Patristic Greek Lexicon, 590 [section 2c]) does give examples of éwoddpog used
for the “devil.” Athanasius and others used Aouxidep as a proper name for various
individuals in the church (see, e.g., Tomus ad Antiochenos [PG 26:808]). See the
TLG where there are approximately 108 usages of that transliteration up until the
eighteenth century. Robert Kaster (personal communication on June 12, 2023)
writes that Marathakis’s argument for an Italian pronunciation “seems mistaken”;
the “Italian” cluster /tsi/ is derived from Latin -ti-, not -ci- (i.e., /ki/) (e.g., natio-
[Latin] to nazio- [Italian; as in nazionale]; cf. Cicero ([kikero], Latin) to Cicerone
([tfitferone], Italian).

37. Heeg, ed., Catalogus, 149 (line 34) (243 verso).

38. Heeg, ed., Catalogus, 151 (lines 34-35) (244 verso).
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Christian imagery.39 The language of the Hermetic/magical treatise is sim-
ply that of a good Byzantine Greek writer who uses the Christian name for
Sunday and a late Christian transcription for the dawn star. The author
clearly did not have to derive év pimfj ddbaiuol straight from Paul. It was
present in Byzantine Greek, as even the briefest glance at the TLG shows
(180 occurrences, including one from a nineteenth-century hagiographer).

A nearly equally challenging example is from the old scholia to Pindar.
The scholiast describes the thirteenth colon of the first Olympian Ode as a
“proceleusmatic dimeter catalectic [two feet of four short syllables each, in
which the last is cut off—or left neutral]” (6 1y’ mpoxelevopatidv dipetpov
xatadnxtiedv). He comments, after quoting various illustrative phrases from
the ode, xai éml ToUTog 70, Bedg émiTpomog €y, O TNV xal UMEp PRV
ddbbatpod SEuxvnaiav Tol Belou (“Finally, ‘God is a guardian’ [OL 1.106],
because of the quick motion of the divinity that is greater than the blink of
an eye”).40 Eleanor Dickey has an important thesis about these scholia:
“There is a large body of old metrical scholia, compiled probably in the fifth
century AD and based on a metrical analysis of the Odes written in the sec-
ond century AD.”" Robert Fowler comments on the scholiast’s remark
about the speed of god the guardian:

I do not recall offhand a passage in which the speediness of gods is
compared to the blink of an eye in older pagan literature. Their speed
is compared rather to that of thought, e.g. Iliad 15.80-83 . . . , Hom.
Hymn. Apollo 186—188, 448. The speediness of thought has already
been cited by our scholiast at line eleven, so the thought is close to
hand—if he then reaches instead for the “blink of an eye,” from a pas-
sage in which the context is hardly the same, then I would say yes, the

39. Marathakis (Magical Treatise, 18) remarks that the scribe of Bononiensis
Univers. 3632 may have been a “Christianized Jew.” Cf. a phrase from the Lord’s
Prayer in several MSS (53-54); Pontius Pilate as demon (73); virgin wax for a
church (89); and mentions of Christ (118, 124, 126, 179, 200, 203, 213, 284, etc.).

40. See Drachmann, ed., Scholia Vetera, 14. 1 thank Jerker Blomqvist for his
comments on this text (personal communication, June 12, 2023).

41. Dickey, Ancient Greek Scholarship, 38, who notes that modern scholars do
not accept the scholiast’s analysis of Pindar’s meter. See also Lefkowitz, “Pindar
Scholia.”
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odds are very high that this is a Christian writer who has St. Paul in
. 142
mind.

Consequently, this is probably not a pagan (non-Christian) usage of pimny
6dbaipol. The only significant candidate, consequently, for a usage of the
signeme that is independent of Paul is Test Ab 4:5. This supports that con-
clusion that the phrase was current in the Jewish community in the first and
second century of the imperial era.

Premise Six: The Blink of an Eye as an Instant of Time in Rabbinic Judaism

It is undeniable that, at some point, signemes equivalent to Paul’s developed
in Hebrew- and Aramaic-speaking Judaism. Since Paul assumed his audi-
ence in Corinth could easily understand him, it is fair to assume that his ex-
pression was current before him in the Jewish community unless he invent-
ed it (a possibility I will return to in the conclusion). It is strange that equiv-
alent signemes are absent in intertestamental literature, the extant Dead Sea
Scrolls, and the Mishna.* One of the earliest manuscripts to actually in-
clude the Hebrew 1p 5771 is a ninth- or tenth-century MS of the Eighteen
Benedictions (the ‘amidah) from the Taylor Schechter collection (T-S
K27.33Db). In that MS, the text of the second Benediction is as follows:*

42. Personal communication on June 13, 2023. Drachmann, ed., Scholia
Vetera, 14 (lines 10-11) has di& 70 To8 vods dguxivntov (“because it is faster than
thought”).

43. Kerkeslager, “Evidence,” 70, who briefly refers to a verbal construction
(mrya naon) in ¢ Hul. 2.12. The full text (Zuckermandel, Tosephta, 502) is K™
TOW NUMW DYWA WO WA Do NWN IR O 1272 (“Rabbi Eliezer said, in
the name of Rabbi Yose, ‘If it blinks its eyes [at the time of slaughter] or if excre-
ment is found at the hour of slaughter, it is ritually valid’”). Cf. Jastrow, comp.,
Dictionary, s.v. 597 (cf. b. Hul. 38b 1231 858 wawa 851103 XOR 7797 8D DR o
01278 M 7, “and a bird, even if it fluttered only its wing or wagged only its tail,
that is a convulsion [and sign of life]”; translation from “Chullin 38b”). There is a
variant reading listed in the Arukh Completum for 183 858, namely, 1Y 858 (“on-
ly its eye”). Cf. ben Jehiel, Plenus Aruch, 294 (s.v. §187). These uses do not refer
to instantaneous moments.

44. In the current collection of digital images of T-S K27.33b in the library,
the bifolium is image seven, four recto (see “Liturgy”). Kerkeslager (“Evidence,”
73-77) astutely refers to this text.
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Figure 1. T-S K27.33b, bifolium P4
(Courtesy of the Syndics of Cambridge University Library)

You are powerful, humbling the proud; strong, and judging the
violent; alive forever, raising the dead; making wind blow and dew
fall; sustaining the living, reviving the dead. Like the blink of an eye,
make our salvation sprout. Blessed are you Lord, reviving the dead.
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Uri Ehrlich and Ruth Langer argue that the phrase mnagn 15 Ay v 4902
(“like the blink of an eye, make our salvation sprout”) was added to the
benediction, based on the other Genizah evidence.*® In context, the words
comprise part of a petition for speedy divine salvation and follow a descrip-
tion of God’s ability to resurrect the dead. Assuming Ehrlich and Langer
have made their case that the phrase is a later addition, Kerkeslager’s argu-
ment that a text such as the ‘amidah could have been the ultimate source of
1 Cor 15:51-52a is rendered moot.*’ In addition, the ‘amidah does not in-

45. Transcription and translation (slightly modified) are from Instone-Brewer,
“Eighteen Benedictions,” 29. See the more complete investigations in Ehrlich and
Langer, “Earliest Texts,” 73—74 (a table summarizing the birkat ha minim in 86
MSS from the Geniza); cf. also Langer, Cursing the Christians? 187.

46. Ehrlich and Langer, “Earliest Texts,” 74n40. Cf. Ehrlich, “Complete
Weekday Amidah,” 19n13.

47. Kerkeslager, “Evidence,” 73-77.
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clude any emphasis on transformation, which is the key image in those vers-
es.

The first examples of the signeme on the Bar Ilan Responsa database are
from the Mekhilta of Rabbi Ishmael. That midrash’s claim to be a Tannaitic
composition has recently been called into question, however. H. L. Strack
and Giinter Stemberger conclude, “The date of the final redaction (apart
from interpolations, textual corruptions, etc.) is hereby left entirely in lim-
bo ... It is probably no longer possible to speak consistently of a Tannaitic
midrash.” However, they ultimately date the “final redaction” to “the sec-
ond half of the third century.”48 In Mekhilta, the Hebrew equivalent of
Paul’s signeme appears several times. The midrash asserts that the distance
from Rameses to Succoth is 160 miles and then states, “In the blink of an
eye did the children of Israel travel from Rameses to Succoth” (v §7n12
nob ponyn Yrwr 113 1o1).* The context indicates that God gave them
the ability to do that instantaneously. After mentioning the 430 years of
Exod 12:41, the interpretation linking the events to the fifteenth of Nisan is
as follows: “This tells that as soon as the designated time came, God [Exis-
tence] did not delay them for the blinking of an eye” (Ypn Yanw panw 720
Y {702 0PN j22Y &5).50 That text does not refer to a supernatural action
but merely to a length of time. The phrase occurs in a debate about the pro-
fanation of the Sabbath in which Rabbi Yehuda ben Betheira salys,51

48. Strack and Stemberger, Introduction, 254-55.

49. Mek. Pisha 1.14 (Lauterbach, trans. and ed., Mekhilta, 1:74). 1 have slight-
ly modified his translation. No rabbinical authority is mentioned in the context.

50. Mek. Pisha 1.14 (Lauterbach, trans. and ed., Mekhilta, 1:77). I have slight-
ly modified his translation (i.e., he has “moment”). Again, no rabbinical authority is
mentioned in the context. Cf. Mek. Pisha 1.14 (Lauterbach, trans. and ed., Mekhilta,
1:80): “And as soon as the designated time came, God [Existence] did not delay
them even for the blinking of an eye” (Y 9712 19"aRr DIPAN 122 RY PP PIAW).
Rabbi Eliezer is responsible for that interpretation. The reference to Eliezer is prob-
lematic, not only because of his obscure identity but also because of the problem of
pseudepigraphic attribution. See Wacholder, “Date,” 127. On the vexed problem of
the attribution of sayings to rabbinic teachers, cf. Wacholder and Neusner, “Why
We Cannot Assume the Historical Reliability of Attributions” (e.g., problems such
as the same saying attributed to two different rabbis).

51. Yehudah was a second-generation Palestinian Tanna who “worked in
Palestine, later in Nisib” (Strack and Stemberger, Introduction, 75); Strack and
Stemberger note Neusner’s view that “two rabbis of this name must be assumed:
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Suppose the Gentiles surrounded Israelite cities and the Israelites in
self-defense had to profane the Sabbath. The Israelites should not in
such a case say: Since we had to profane part of the Sabbath, we
might as well continue to profane the rest of the day. For it says:
“Everyone that profanes it shall surely be put to death,” meaning:
Everyone that profanes it even for the blinking of an eye shall be put
to death.>

1 ROW Nawn R SR 1HOM SR MY IR 1AW o0 MM
TRy TIndn 891D R Y5 angpn wOHm R pamk Hrawe
Y 973 Har nnr mn ohnn

Again, this is not a supernatural action but simply a usage that refers to an
instant of time.

Although the Palestinian Talmud probably was finally redacted in the
first half of the fifth century, it contains much earlier material.>® In a dis-
cussion concerning the nature of dusk in that Talmud, Rabbi Jose states,
“Dusk is the blink of an eye and the sages could not determine it” ( *o1* *27
nan hy MYy 1930 891 Y 703 mwnwn pa )Y In a discussion of
the divisions of time, “the Sages say that the moment is the blink of an eye-
lash” (v 57972 p37n Nk 11311).55 In another argument on the nature of
dusk, Rebbi Yose said to Rebbi Aha: “Is it not reasonable that the end of the
half a mil of rebbi Nehemiah is the blink of an eye (of Rebbi Yose)?” ( 70K

one c¢. 20/30-90, the other c. 100-160, both in Nisibis”). See Neusner, History,
1:43-49, 121-24. Strack and Stemberger (Introduction, 69) date the second genera-
tion to ca. 90—130 CE.

52. Mek. Shabbata 9.1 (Lauterbach, trans. and ed., Mekhilta, 2:496). 1 have
slightly modified his translation.

53. Strack and Stemberger, Introduction, 171.

54. y. Ber. 1.1 (Guggenheimer, trans. and ed., Jerusalem Talmud, 54-55). 1
have slightly modified his translation. Guggenheimer (55n39) identifies R. Yose as
R. Yose bar Halaphta. He was a third generation Tannaitic teacher (Strack and
Stemberger, Introduction, 7677, 326). Cf. the identical tradition in b. Ber. 2b
(v 9702 mwnwn 2 o1 '27 nKRT). The same position is attributed to R. Jose in b.
Shab. 34b.

55. y. Ber. 1.1 (Guggenheimer, trans. and ed., Jerusalem Talmud, 73). The
sages (1329, “our rabbis”) are presumably Tannaitic. Cf. Lam Rab 2:19 (Buber, ed.,
Midrasch, p. 120) (Answering the query “How long is a rega [P37]?” the sages say,
“like the blink of an eyelash” (1p 57772 "™NR 1327M).
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PV 772 AR 7397 90 '8N M0 R1aNon &Y KMR 1175 o1 117).5% Rebbi Aha
says, “Rebbi Hizqiah does not say so’ but every single blink of an eye in
the half a mil of Rebbi Nehemiah is in doubt” ( 85& 12 9nKR KH P "2
K17 POD AN *37T S0 Nnaw Py 99 Y 1n792).°8 A further difficulty in
the same passage concerns a seminal emission being assigned to different
times (i.e., late afternoon or evening): Rebbi Hiya bar Josef says to Rebbi
Yose, “Here is your problem since you say that every single blink of an eye
in the half a mil of Rebbi Nehemiah is in doubt” ( 7nyT by nnwp Y anR
R PO AN 23T 9 XA Y 91 Y 70790 Ak nrT).>? These exam-
ples, which are purportedly Tannaitic, indicate that the signeme refers to an
instantaneous moment.

The expression is used in narratives about Jacob, the magicians of
Exodus, and David. A late midrash, finally redacted in “the second half of
the eighth century,” mentions Jacob and the angel: And so the angel led the
flock of Jacob over in the blink of an eyelash ( 2py* Hw 1ury 857 apn 1o
8Y l’ﬁﬂ:)).60 The Midrash to the Psalms interprets Jacob’s journey in Gen

56. y. Ber. 1.1 (Guggenheimer, trans. and ed., Jerusalem Talmud, 56). 1 have
slightly modified his translation.

57. Namely, “that the end of the half a mil [2000 cubits] of Rebbi Nehemiah is
the blink of an eye of Rebbi Yose” (y. Ber. 1.1 [Guggenheimer, trans. and ed.,
Jerusalem Talmud, 56]; 1 have slightly modified his translation). R. Nehemiah was
a third generation Tannaitic teacher and a student of R. Aqgibah of Yabneh. Cf.
Strack and Stemberger, Introduction, 77 and Guggenheimer, trans. and ed.,
Jerusalem Talmud, 6.

58. y. Ber. 1.1 (Guggenheimer, trans. and ed., Jerusalem Talmud, 56). 1 have
slightly modified his translation. Aha of Lydda was a rabbi of the fourth Amoraic
generation (57n40). Hizqiah was an “Amora of the fourth generation” in Galilee
(57n42).

59. y. Ber. 1.1 (Guggenheimer, trans. and ed., Jerusalem Talmud, 56-57). 1
have slightly modified his translation. Guggenheimer (57n44) identifies Hiya bar
Josef as a Babylonian rabbi from the “start of the Amoraic period.” He also (57n45)
identifies R. Jose as Jose bar Halaphta.

60. Song Rab 3:6 (@™wn 7w 5y na7 wTn 190 [Levenson and Fridman
(1876), 143]). Cf. Strack and Stemberger, Introduction, 315, who also remark that it
“contains much older material.” Cf. the text in Gen Rab 77:2 (Theodor and Albeck,
Bereschit Rabba, 2:911): P 712 ward>w nx RN 92y (“the angel made what
was his go across in the blink of an eye”). See also Pirkei DeRabbi Eliezer 35
(Borner-Klein, ed. and trans., Pirke de-Rabbi Elieser, 438-39): 1531 Rwi nwm
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28:10 as follows: “In the blink of an eye he came to Haran” ( &2 v n9»n2)
11115).61 Presumably that instantaneous journey involved divine aid. A
twelfth-century midrash includes a tradition that seeks to explain the sorcer-
ers’ abilities in Exod 7:11: “Rabbi Hiyya said that [it was done] with their
secret arts [belateihem], the work of sorcerers, something that is done with a
curse. With their secret arts [belahateihem]—that is, the works of [using]
demons who flash and crush in the blink of an eye” ( nwpn pvoha 87 7R
na™na Ppnal pomy W oY wyn HR 0aonda :vha Awyin 137 0awd
1’}7).62 Here, the “blink of an eye” refers to the speed of demonic activity. In
a description of God’s ability to immediately transport Abishai to David’s
aid (2 Sam 21:16-17), a text in Genesis Rabbah has the following:

The Rabbis said: Even had he been at the end of the world the Holy
One, blessed be He, would have made him leap (or “fly”’) and would
have brought him in the twinkling of an eye, so that that righteous
man should not be in distress.®’

N2 RIT TN WTIPA 100N own 01 AN Har MK 1139
APORDI TAW PrIR IR 3 oW 'Y 703

In this context, the signeme expresses the extraordinary speed of God’s
transport of Abishai.

1nb 82 Py g9n2 (“and from there he lifted up his feet and as in the blink of an eye
he came to Haran”).

61. Midr Teh 91:7 (Buber, ed., Midrasch Tehillim, 400). Strack and
Stemberger (Introduction, 322) write, “A definite date of composition cannot be
given.”

62. Midr Sekhel Tov Exod 7:7 (Buber, ed., Sechel Tob, 39). Cf. Strack and
Stemberger, Introduction, 357. Hiyya is probably the fifth generation Tanna, born
in Babylonia but emigrated to Tiberias (Strack and Stemberger, Introduction, 82).
He is identified as Hiyya bar Abba in b. Sanh. 67b where he expresses a similar
view. See also Steinsaltz’s explanation for the distinction between the two catego-
ries—which are used in the opposite sense here—one meaning the arts of the sor-
cerers themselves and the other the action of using demonic assistance) (“Sanhedrin
67b”).

63. Gen Rab 59:11 (Theodor and Albeck, Bereschit Rabba, 2:639) (translation
of Freedman, trans. Midrash Rabbah, 2:523). Strack and Stemberger (Introduction,
279) date the midrash to the first half of the fifth century (based on the authorities
quoted).
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The phrase occurs in several discussions of repentance. The Pesikta de-
Rav Kahana, interpreting the “be still” (1977) of Ps 46:11 as a combination
of 1"y q7n, argues,

R. Tanhuma citing R. Hanina, and R. Aibu citing Resh Lakish said:
Vow repentance for as little time as it takes to wink an eye, and you
will be aware that I am the Lord [of mercy]. For as R. Levi said: Were
Israel to vow repentance for but one day they would be redeemed
forthwith.**

'Y 5702 72wn vy W’P'? WM 0wl 1Ak M AN M owa anman M
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Daube comments, “According to one view the verse means ‘Desist from
evildoing and do penitence but for the twinkling of an eye, and redemption
will come.””® Clearly, the reference of "p 7712 is not the instantaneous
moment of divine action here but the speed of the action of the children of
Israel. The speed of divine action and human repentance occur in a midrash
on the first two words of Jer 18:7: “What is the meaning of, ‘At one instant I
may speak’? For I can decree [says God] that in the blink of an eye a person
may die but will at once repent thereof should that person become penitent”
(DONINR IR NAWD AW RIT MINYW DIRA z?}] M IR PV 772 732TR Y3 AN
mHy).50

The image appears in a shipwreck account in another late midrash: “R.
Eleazar b. Shamua was strolling along the shore of the great Sea. He espied
a ship foundering in the sea. In the wink of an eye the boat sank with all that

64. Pesikta de-Rav Kahana 24 (Buber, ed., Pesikta, 163b; Mandelbaum, ed.,
Pesikta, 2:369) (translation of Braude and Kapstein, Pésikta, 507; see their com-
ment on 1997). The text is cited in Str-B 1:168. Strack and Stemberger (Introduc-
tion, 295) date the Pesikta de-Rav Kahana to the fifth century. Resh Lakish was a
second-generation Amora (third century CE). Cf. Strack and Stemberger, Intro-
duction, 86; Tanchuma was a fifth-generation Amora (96); Aibo was a fourth-gen-
eration Amora (94); Levi was a third generation Amora (89); and Hanina was pre-
sumably the first-generation Amora (83). These rabbis were all from Palestine.

65. Daube, Sudden in the Scriptures, 77.

66. Exod Rab 45:1 (Jadler, ed., Sefer Midrash Rabbah, 91); the translation is
from Lehrman, trans., Midrash Rabbah, 516. Strack and Stemberger (Introduction,
309), noting that the first reference to the text is in the thirteenth century, conclude,
“A more precise dating must await further study.”
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was in her” (R270AT RaP'R RAM 1137 8Y* 92 5 H7on min pinw 12 pHR A
13 mn an 53 yavt npav py namno :bzu’n).67 A midrashic text devoted to
the creation remarks, “The moon always disappears from the sky in the
blink of an eye, even when it is fully surrounded with [light] rays in the east
and west” (VINA KONI 12 W AR Y 72 KROR OAWN A AToN M1a5 PR
37yna1 A1 naa).58

A text in the Zohar Midrash ha-Ne ‘elam illustrates the continued vitality
of the signeme in the middle ages. The following text occurs immediately
after a quotation of Song 2:17:

Rabbi Shim‘on son of Pazzi said, “This constitutes a warning to a hu-
man being while he is still in this world—that it is like the blink of an
eye” . . . Rabbi Shim‘on said, “A person’s soul warns him, saying,
‘Before the day breathes—and it will seem to you as the blink of an
eye while you are still in this world; and the shadows flee—as is writ-
ten: For our days upon earth are a shadow (Job 8:9)’ . . &

.. Y 970 RITW AT 272 TV ORTRD SO T T 2 NWaw R
Y VR M9 TV NAIRY 12 70D OTR YW InNnw PYnw 027 oK
PR 9V 1177 59X 9D 770 20998 100 17 092 7TV PY 4900 Pva

67. Qoh Rab 11:1 (text and translation [slightly modified] from D. Sperber,
Nautica Talmudica, 105). D. Sperber notes that Eleazar’s floruit was “ca. 135-170
in Palestine.”

68. Pirkei DeRabbi Eliezer 7 (Borner-Klein, ed. and trans., Pirke de-Rabbi
Elieser, 66—67); this is a dynamic translation, which, if literally translated, reads,
“The moon does not disappear from the firmament except in an instant . . .” Higger
(“Pirke,” 104) has a variant reading: 7y non3 85K p'pn. Higger based his edi-
tion on a collation by C. M. Horowitz of three MSS from the Bibliotheca
Casanatense in Rome (for details see Borner-Klein, ed. and trans., Pirke de-Rabbi
Elieser, xiii). Strack and Stemberger (Introduction, 329) believe that the “work ori-
ginated in the eighth or ninth century.”

69. Midrash ha-Ne’lam, Parashat Va-Yera, 10:99b (this translation is a slight-
ly modified version of Wolski and Hecker, trans. Zohar, 324). Wolski and Hecker
write, “The Midrash ha-Ne ‘elam—‘the Concealed Midrash,’ or perhaps better, ‘the
Midrash of the Concealed’—is recognized by all Zohar scholars as the earliest layer
of the Zoharic literary corpus” (xi). Rabbi Shimeon was a third-generation Amora
in Palestine (Strack and Stemberger, Introduction, 90). For Daniel Matt’s edition of
the original text, see “Aramaic Texts.”
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Nathan Wolski argues that the “fleeing shadows” refer to “the end of one’s
life on earth.”’’ In this Zohairic text, the signeme simply refers to a mo-
ment of time. There are around forty-two instances of the expression ( 471
") in the usual rabbinic literature (Talmuds, midrashim, etc.) and in the
Zohar, and more than 850 in later Hebrew literature including the responsa.
However, this selection illustrates the central reference of the phrase: an in-
stantaneous moment in time.

Premise Seven: Blinking an Eye as an Instant in Time in Aramaic Texts

As one might expect, the concept makes its appearance in Aramaic texts.’!
It occurs in Samaritan Aramaic to refer to a moment in time. The phrase
Y MoIR in that dialect means “blinking an eye.”72 It appears several
times in the treatise entitled the Tibdt Mdrqe.73 In the following passage,
the children of Israel complain to Moses and Aaron:

For this would be a great shame on the part of the king of Egypt, if he
were to let six hundred thousand go with the like of you because of
the speech you spoke. If he had a sword in his hand, he would slay us
. . 74

in the blink of an eye.

155nn 5Y nana op 95RT 0 nw N Men THn5 N30 M AT
Y 198 71 1H0P 390 ATa NPw Y pnonT

Here the signeme refers to Pharaoh’s ability to quickly destroy the
Israelites. Another passage mentions Pharaoh:

70. Wolski and Hecker, trans. Zohar, 324n28.

71. See the targumim quoted above in the notes of Premise Four (where the
signeme does not mean an instant of time).

72. Cf. Tal, ed., Dictionary, 633 (s.v. 1"V maIR [a sub-lemma of p]; an ex-
pression which Tal defines as 'y 490 [“in a flash”]. The CAL (Comprehensive
Aramaic Lexicon at https://cal.huc.edu) defines 129X as “instant, moment” and
'Y MR as “the blink of an eye (a moment of time).”

73. Tal, ed., Tibat Mdrge.

74. Tibdat Mdarge 1.32 (45b) (Tal, ed., Tibat Mdrge, 74-75). 1 have slightly
modified his translation. (Tal has “in a flash” with “wink of an eye” in his note to
line 12.)
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He said: “Quickly bring to me the sages and all the magicians.” They
ran in great haste, in a wink of an eye, their hearts full of fear, and
told them: “Come in haste to the king . . 7

ron raas nan A onn awan Y31 ana Y anR
11257 MY IR T P AR PY AR 0 nvnT

Again, the phrase refers simply to quick motion and not any sort of divine
action. Another equivalent expression in Samaritan Aramaic is 'Y qvn or
its variation 'y qoy, which Abraham Tal defines as “in a flash” or {70
™. 1t appears in the Tibdt Mdrge in this phrase: “See I make you as God
to Pharaoh [Exod 7:1]—by my will, destroy all the Egyptians in a wink of
an eye” (AIY qVYI *RILA Y3 TAR *Myaa Apad ondr T ).’ Tal at-
tributes the first book, from which these texts derive, to Marqge himself (sec-
ond half of the fourth century).78

In Mandaic, there is also a signeme equivalent to Paul’s: merpas ayna
and merpas zapa d—aynd.79 E. S. Drower and R. Macuch note that the ex-
pression occurs frequently in Mandaic.®’ An example from the Book of
John quotes the great creator who assures Shem, kad merpas zapeh d-ayna
haka ana atit (“Like the twinkling of an eye, I have come here”).81 Literal-
ly, merpas zapeh d-ayna means the “fluttering of the eyelash of an eye.”82
The Splendid Hibel (“a Lightworld being”) uses the same phrase with
Yurba: “Did you know, Yurba, that I came here in the twinkling of an eye”
(la-merpas zapa d—aynd).83 The book may have been composed around the

75. Tibdt Mdrge 1.42 (Tal, ed., Tibdt Mdrqe, 84-85).

76. Tal, ed., Dictionary, 633 (s.v. v [y qon]). The CAL defines the noun
qon as “snatching” (main lemma) and lemma §3 (s.v. 1y qvPp) “the wink of an eye,
immediately.”

77. Tibdt Marge 1.34 (Tal, ed., Tibdt Marge, 76-79).

78. Tal, ed., Tibat Mdarge, 1-9.

79. Cf. Drower and Macuch, eds., Mandaic Dictionary, 270 (s.v. mirpas [with
many examples]). The verb from which it derives, rps (Drower and Macuch, eds.,
Mandaic Dictionary, 437 [s.v. RPS]) means “move convulsively, flap, flop.” See
also the CAL s.v. rps.

80. Drower and Macuch, eds., Mandaic Dictionary, 270 (s.v. mirpas).

81. Cf. Héberl and McGrath, Mandaean Book of John, 92-93 (17:29).

82. Cf. Drower and Macuch, eds., Mandaic Dictionary, 160 (s.v. zapa).

83. Mandaean Book of John 52:68 (Héberl and McGrath, Mandaean Book of
John, 234-35). On Hibel, cf. Buckley, Mandaeans, 89, 13. On Yurba, cf. Héberl
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time of the rise of Islam.3* Some elements of Mandaeism may go back to
the first century, however.*’

Conclusions

It is apparent that Paul could assume the Corinthians were familiar with
pin ddbBaipol as a signeme that referred to an instantaneous moment of
time. It is also clear that although there were signemes for the blinking of an
eye in pagan Greek, including phrases in which the words referred to some-
thing in addition to the physical action (such as the gesture of Homer’s suit-
ors), none of those phrases referred to a moment in time. It is only in the
language of Hellenistic Judaism—itself indebted to the language of the
Hebrew Bible—that uses emerge in which blinking one’s eyes could signify
derision, wantonness, and perhaps a moment in time. If velua in the Letter
of Aristeas means the “blink of an eye” with reference to an instantaneous
moment, as seems likely, then some in the Jewish community of Alexandria
were familiar with the notion. If the occurrence of the words in the Testa-
ment of Abraham is independent of Paul, then it is clear that he did not cre-
ate the signeme. It is not possible to demonstrate that any other extant uses
of the Greek phrase are independent of Paul (and later Christian usage). The
rabbinic evidence warrants the surmise that 1"y 477 (“wink of an eye”) ex-
isted in a Jewish tradition independent of Paul’s usage (and probably that of
the Testament of Abraham). The signeme could be used in many contexts,
and the speed of divine action was clearly one such context. The expression
simply was a means of referring to instantaneous moment—as one may
casily see on the Bar Ilan database. Although the Aramaic evidence from
Samaritan and Mandaic texts is a bit further afield, it is also a tradition that
is independent of Paul although the date of the texts is much later than the
first century.

Two hypotheses are possible to explain the evidence. Hypothesis one:
Paul, the author of Test Ab 4:5, the rabbis, and the authors of the Samaritan

and McGrath, Mandaean Book of John, 9. The name Yurba derives from “Yaw the
great,” and the sun “is identified with Yurba or Adunay, the god of the Jews” (409).
84. Haiberl and McGrath, Mandaean Book of John, 4-5. 1 thank Charles
Haberl for the transcriptions of the Mandaean Book of John.
85. Cf. Buckley, Great Stem of Souls, 275-315.
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and Mandaic texts invented the signeme independently to refer to a moment
in time with no common source. Hypothesis two: the use of the signeme in
Paul, the author of Test Ab 4:5, the rabbis, and the authors of the Samaritan
and Mandaic texts have a common ancestor in the Jewish community of
Paul’s time or the centuries preceding Paul — despite the fact that the rabbis
and the Aramaic texts date to the centuries after Paul. In addition, even if
Mekhilta is not a Tannaitic midrash and received its final redaction in the
third century, it includes rabbis who were fairly close to Paul’s time (late
first or second century). These individuals are all Jews.

In my view, Occam’s razor militates against the probability of the first
hypothesis which itself borders on irrationality. In human experience gene-
rally, when the same phenomenon emerges independently in multiple
places, we seek a common ancestor of the various instantiations of the phe-
nomenon. Several examples will illustrate this point. If one assumes that
Matthew and Luke are independent of one another in the sense that the au-
thors were unaware of each other, then the evidence clearly suggests they
had a common source or sources, and it would be highly improbable and ir-
rational to assume otherwise.> Similarly, Newton and Leibniz developed
the calculus independently of each other, but they had a primary common
source, and it was the concept of the infinitesimal—vigorously opposed by
the Jesuits—that was developed by the Italian mathematicians Bonaventura
Cavalieri and Evangelista Torricelli who were students of Galileo.?” It
would be fundamentally irrational to assume that the calculus appeared de
novo independently in the work of two mathematicians without any com-
mon source. One could multiply such examples at will. Only the second
hypothesis fits the facts with a high level of probability. The absence in (pa-
gan) Classical and Hellenistic Greek of the concept of the blink of an eye to
signify a moment in time is additional evidence that warrants the conclusion
that it emerged in the Greek and Hebrew (and perhaps Aramaic) speaking
Jewish community. The second hypothesis best accounts for the evidence.
pimn 6dbaiupol was a powerful expression for the instantaneous bodily
transformation Paul foresaw for Christ’s followers.

86. Cf. For the Synoptic problem and various solutions, see the essays in
Porter and Dyer, eds., Synoptic Problem.

87. Cf. Alexander, Infinitesimal, 11-12, 117, and passim. Archimedes used the
concept. See the references in the index of the book (338). On Galileo’s acceptance
of (and use of in calculations) “indivisibles,” see the index (343, esp. 291).
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